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Celebrating iwi development

Nga manu 0 Te Waipounamu
Brian Potiki

For instance, long term Treasury
"Treaty Bonds" could be issued to iwi
allowing Settlements that give just
redress in accord with the Treaty.
They need not overload the Crown's
yearly funding capacity. There need
be no undue burden on other citizens,
but Ngai Tahu would have an income
to drive education, superannuation
and iwi development projects.

Ngai Tahu has further proposed an
alternative type ofTreaty Bond, which
could be linked to the annual GNP
figures. This would ensure that if the
economy turned down, Ngai Tahu and
other Maori would not continue to
benefit from high fixed returns while
the rest of the community was
disadvantaged. Equally it would
ensure that should the economy
improve, Ngai Tahu would also benefit
in step with their fellow citizens. This
proposal is consistent with the recent
Privy Council decision in the
Broadcasting Assets case which
indicated that the level of Settlements
was linked to ability of the country to
afford them at anyone time.

Ngai Tahu contends that the
Settlement of any claim does not have
to be within the proposed ten-year
time frame or within any particular
total value. Yet the Government
continues to raise the questions of
"affordability".

The fact is that the "affordability"
argument is a bogey of the
government's own invention created
to frighten the electorate.

Treasury requires certainty in
disclosing the Crown's Treaty
settlement liabilities under the Fiscal
Responsibility Act and this is
important in meeting international
financial obligations and credit rating
criteria. Ngai Tahu's Settlement
proposals actually provide greater
certainty on future costs or liabilities
than the fiscal cap in the Fiscal
Envelope which will never settle
anything with certainty.

Like other iwi, Ngai Tahu feels that
the $1 billion figure has absolutely no
relationship to the extent of the losses
suffered by individual iwi. In the
Government's own words this figure
is nothing more than a "political
decision" and a "shot in the dark".

(To be continued - Issue 3)

this route to be less contentious than
going to court. The Waitangi Tribunal
is the latest court to hear the case
and the Tribunal validated most of
the claims in its Ngai Tahu Report in
1992, although some claims were
turned down.

The Tribunal recommended that
Ngai Tahu and the Crown begin
negotiations for a settlement. The only
assets that can be used for a
settlement between the Crown and
Ngai Tahu are crown-owned assets in
the South Island, as Ngai Tahu has
always said that no private land or
privately owned assets should be
included in the negotiations.

Ngai Tahu's Response to
the Fiscal Envelope

Ngai Tahu has emphatically told
both the Waitangi Tribunal and the
Government it does not expect the
full value of our present day losses to
be met in any settlement package.
Only a fool would suggest otherwise.
We have no wish to bankrupt or
damage the society and the economy
in which we want to prosper.

For that reason, in February 1993,
we proposed to the Government a
financially responsible settlement
package. Allowing room for some
debate on valuations, the cash cost to
the taxpayer of settlingwith Ngai Tahu
would be relatively modest.

Much of the Settlement would be
simply a transfer of certain Crown­
owned assets to Ngai Tahu and under
our ownership and with our
competence these mostly idle assets
would increase in value. Christchurch
people have already seen this happen
with the Moorhouse Ave railway
yards. Yet the Government continues
to give the impression that Ngai Tahu
is trying to extract vast and unafford­
able amounts in a Settlement.

Although the Fiscal Envelope
proposal gives the impression that $1
billion is the maximum the country
can afford, Ngai Tahu negotiators have
put considerable effort into showing
the Government how a Ngai Tahu
settlement need not put any strain on
the country's finances. These
proposals apply just as well to settling
other major claims.

Between 1844 and 1863 Ngai Tahu
signed major land sales contracts with
the Crown. Each of these contracts
was a formal agreement in English
common law. The price paid to Ngai
Tahu for the 37.5 million acres of land
involved was very low, £27,000,
especially as much of the land was
immediately on-sold by the Crown for
substantially more.

But Ngai Tahu was prepared to live
with the low price for it saw
substantial opportunities to
participate in the new economy
alongside the settlers. In each of the
land deals Ngai Tahu was robbed of
these opportunities because the
Crown failed to honour its own legal
agreements. The law required these
transactions to keep one tenth of the
land in Ngai Tahu ownership and the
contracts required provision of
schools and hospitals. The law and
the contracts also required the
protection of important food
gathering areas and access to them.

If the Crown had honoured these
contracts, Ngai Tahu would have
shared in the land-based economic
developments that took place as the
South Island prospered in the late
1800s and early 1900s and have owned
about 4 million acres of land. Expert
estimates of the present day loss to
Ngai Tahu of the Crown failing to
honour contracts are about $15
billion. It should be noted, Ngai Tahu
has not claimed anything even
reflecting the loss.

The net result was that, instead of
prospering alongside the settlers,
Ngai Tahu people were made virtually
landless and unable to participate in
the new economy.

Ngai Tahu first protested its case in
1849 and went to court on its Claim in
1868, but the Government quickly
passed laws stopping the courts from
further deciding the case. Since then,
commissions, hearings, courts and
tribunals have established the justice
of Ngai Tahu's claims, but Ngai Tahu
have not received justice.

In 1987 Ngai Tahu decided not to
pursue a claim against the Crown
based on their contract rights in
common law and preferred the
negotiation route available through
the Waitangi tribunal as we believe

South Canterbury Smokefree touch
rugby sponsorship saw not only one
but two predominately Maori teams
successfully obtaining sponsorship,
Oahu Atea Whanau Arowhenua
women's Agrade Temuka league, and
Te Aitarakihi Smokefree Mixed grade
Old Boy's league. Both teams finished
the season in the middle of their
sections. Emphasis from both teams
were whanau, fun, fair play and each
member played an active role as
positive role models, to promote the
smokefree lifestyle to Maori and the
community.

The Kaumatua Footcare Clinic is
open every Thursday morning
following the doctor's clinic. Rei who
is a retired registered Nurse, holds
the clinic between 11 - 12 noon.

"Kaha Tu" Low-impact Aerobics
began as a six week pilot marae based
fitness programme run byLavinia and
the Health Promotion Team, Health
South Canterbury. It has been a
success with the rohe, we have 18
regulars and it has continued
Mondays 7-8 p.m. and Thursdays 7-8
p.m., there is also gym equipment
available to use.

The Common Sense Health Club has
a membership of 25 the average age
being 50 plus years. The Club comes
together every Monday evening 6 -7
p.m where it promotes good self
health in the form of weight control,
forward 50's aerobics and friendship.
The Club has been in operation for 3
1/2 years and is staffed by Rei Tutaki
and Peggy Kroon.

Te Whare Oraka Health Centre is
open every second Wednesday 12
noon - 2pm. It is staffed by Dr.
Alexander Herbert, Lavinia Robinson
Maori Community Health Worker, and
He Kaimahi Te Whare Tangata
screener and educator Raeleen de
Joux. All consultations with the staff
members are by koha.

design that refers to the ancient
Kaitaia lintel of the Te Rarawa people,
in Tahito - A Bird of the Future an
extended wing carries three offspring
(Hemera's own) and in Whaka­
hangahanga -A Bird in a Cage there is
political comment. Also at the gallery
was Mate a Moa by Matt Pine (Atihau,
Atiawa, Tuwharetoa) who used
paintings, drawings and sculpture to
depict the moa and pouakai - all listed
as extinct in the last 200 years.

This joint exhibition would help
raise awareness of our rock art if it
were toured around Te Waipounamu
(see Gerard O'Regan's article in Te
Karaka issue 1) as well as adding to
our spirits!

as to meet the people she serves,
share information and generally
establish networks with whanau and
runanga groups within Ngai Tahu.

Suzanne managed to fit a visit to
Talley's Fisheries into her busy
schedule. The visit, lead by Ngaire
Horne, gave Suzanne an opportunity
to meet more people and gain first
hand knowledge on employment
opportunities.

The hui was so successful that
another one is planned for later in
the year.

At the recent Nga Puna Waihanga
hui at Dargaville there were two slide
shows back to back : the first
documenting the occupation at
Pakaitore Wanganui, the second
showing the manyart works exhibited
at Te Taumata Art Gallery since it
opened on Queen St. Auckland a
couple of years ago to showcase
contemporary Maori art.

At the gallery through May and June
was an exhibition by Ngai Tahu artist
Ross Hemera called Kai Te Kopakopa
Nga Manu (The Birds are Flying
About).

Using mainly totara with found
timbers, customwood, corrugated
iron, steel pipes and joint bolts these
powerful forms originated in the
Waitaki area rock drawings Ross
sketched as a child.

Heiputanga - A Bird Between Land
and Sky expresses the separation of
Rangi and Papa by their son Tane,
Takotoranga -ABird of the Past has a

The Guardian Free Paper in Motueka
recently ran the following article which
was sent in by Arohanui Fransen
from the whanau at Motueka.

Iwi Communication Officer for the
Ngai Tahu Maori trust Board, Suzanne
Ellison, was in Motueka recently to
meet with the members of Maiawhitia
o Ngaitahu Whanau trust.

An iwi owned and operated
charitable trust, Maiawhitia has
recently registered with the NZQA as
a training provider. Part of Suzanne's
visit was to celebrate this fact as well
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Waitaha
above. Likewise, although Ruka is
Maori, he has yet to give his
whakapapa to Ngai Tahu let alone
Waitaha. There is general belief that
Ruka is a mixture of Nga Puhi and
Ngati Whatua as his parents were
from Whangarei and part of the
religious sect called Rapana. Like
Brailsford, Ruka did not sit with any
of the kaumatua.

A solid critique of the book would
be time consuming. One feels as if one
is reading the saga of the smurfs and
their migration to the land of the
hobbits. The writer could find little
that could qualify as authentic
tradition. Basic placenames are
replaced. We are told that the South
Island was called "Aotearoa" and the
North Island "Whai repo". Mythical

Inaka
and tangata whenua they'll be notified
of approved changes before they are
made public.

Of course one of the reasons
Coasters are so passionate about
whitebait is the amount of money
that it injects into local communities.
West coast businesses know a fat
season means a prosperous
Christmas. Service stations, food
outlets and motor camps make at
least double the sales
through the season. Local pubs and
hotels also do handsomely and have
the advantage of buying the delicacy
direct.

For every commercial sale,
whitebaiters are supposed to pay 15%
of it back in tax. Alice says most
fishers avoid the charge by striking
contra deals. Two years ago, the local
power board got creative and were
offeringwhiteware for whitebait. Alice
says last year she swapped enough
bait with a friend to share 1/2 of their
bullock.

Politics and feuding aside, whitebait
season is a time to savour. Less than
5 metres away from the Buller river­
bank at Spring tides; Batt can scoop
whitebait off her front lawn. Her stand­
alone home is a renovated
whitebaiters hut which has
accomodated up to 13 sleeping bodies
on the eve of the first whitebaiting
day. "It's like the night before
Christmas. It's a real carnival
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continued from page 6

races such as the Ure Kehu come to
life and a suspiciously new race called
Maoriori is brought to our attention.

The very real danger is that this
book may be seen by Pakeha, and
Maori not raised by the kaumatua, as
traditional material. From an
historians point of view there is lack
of scholarship due to lack of
references.

We are asked to believe in traditions
without being told the identity of the
informants or being shown
evidence that the traditions have
survived intact.

Brailsford admitted in an interview
with the magazine New Spirit that at
times he became lost when writing
this book. I suspect the book tells us
more about Brailsford's search for

atmosphere the same people come
here every year. We have 3 or 4
caravans parked out in ouryard, some
of them stay for 10 weeks. If it's a nice
day you'll wander up and down the
bank have a talk, a smoke and a cup of
coffee, the kids will come down in the
afternoon and there's barbecues on
the beach."

At nearly 50 with 4 grandchildren,
Batt says the social side of
whitebaiting is its main attraction. "I

his identity - or perhaps his loss.
Michael King wrote in Pakeha:

Ifeel nothing but sadness for Pakeha
who want to be Maori, who believe
they have become Maori - usually
empty vessels waiting to be filled by
the nearest exotic cultural fountain ­
who romanticise Maori life and want
to bask forever in an aura of aroha
and awhina. These are the same
people who crumple with disbelief
and shock the first time somebody
calls them honky or displays the more
robust characteristics of Maori
behaviour.

No doubt Brailsford was crushed
when Ngai Tahu-Waitaha kaumatua
such as Pani Manawatu and Rick Tau
withdrew their support from the
Footsteps Project. The tradgedy is that
Brailsford looked for another "exotic
fountain".

continued from page 13

know one bloke that the only thing
that keeps him alive is his whitebaiting
he may be crippled up but he loves it.
That's how he wants to die - it's their
whole life. Iwouldn't like to die doing
it but Ithoroughly enjoy it...Some days
you can go out and get sweet bugger
all. Usually people take down pillow­
slips or mutton cloth tied for bags in
case you have the big run." Alice
smiling broadly says "You're always
prepared for the big run."
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continuedfrompage 13

invited to take "Michael James
Manaia" to the Edinburgh Festival
where it had a verysuccessful season.
Nationally a touring company, Te
Rakau Hua 0 Te Wao Tapu of which
Jim Moriarty is a key member, have
taken a number of John's plays to
secondary schools from Murihiku to
Tairawhiti. As well, John's plays
have featured in theatres throughout
New Zealand. The exception being
Christchurch where Maori theatre is
yet to make an impact. That will
change during the Christchurch Arts
Festival when Cantabrians will get a
chance to experience the full impact
of Jim Moriarty as "Michael James
Manaia".

There is much more that could be
written about John Broughton but for
today let us acknowledge the
achievements and continuing work of
one descendent of Tahu Potiki.

Kia ora te whanauka 0 Kai Tahu,
tino pai to mahinunui. Kia kaha, kia
maia, kia manawanui.

Aunty Flo, Aunty Vivian, Aunty Rata - Wananga late 80s

successful career as a playwright
which runs alongside his lecturing /
research responsibilities. His work
as a playwright is not as totally
removed from his career as a health
professional as might be first
assumed. John will often use the
vehicle of a play to explore those
same Maori health issues, for example
"A Day at the Races" which premiered
in Wellington earlier this year looks at
the impact of HIV / AIDS on a Maori
family. Close on its heels was the
premiere in Dunedin of "1981".

Though the main theme of this play
centres on the 1981 Springbok tour of
New Zealand and how it affected one
Maori family, John's concern with
health issues comes through again.
Another recurring theme in his work
is the effect of transgressing tapu on
people today.

John has received international
recognition as a playwright through
his play "Michael James Manaia"
which is a solo piece written for Jim
Moriarty. In 1991 John and Jim were
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Broughton

Kia ora
Thank you for sending the Te

Karaka, Ngai Tahu! magazine.
My mother was Mabel LPasco (nee

Gomez).
In November 1991 a Ngai Tuahiwi

Runanga Hui was held, at which her
great grandson Howard, a
photographer from America, with his
New Zealand Aunt Rose was present.

They returned, stimulated by the
happy, friendliness of everyone who
had had their photos taken.

Howard then travelled to his "roots"
at Stewart Island, stayed with Peter
Gomez and family and went on Peter's
boat to the lonely desolate grave of
Joanna (Antoni) Gomez. The standing
tombstone with inscription is still
readable on the photograph. Peter
keeps this hallowed area tidy (did the
spirit of Joanna see her two great,
great grandsons?)

It was a coincidence that Peter's
son Travis, was stayingwith Howard's
mother Joy, in Seattle, at that time.

When Howard returned to the USA
he developed the films and sent
several photographs to the Ngai Tahu
Maori Trust Board for the archives.
Later acknowledged by Mr Tipene
O'Regan.

This was Howard's way of shOWing
his appreciation. He is now a fully
qualified photographer, beingcapped
last April.

Wishing your magazine every
success.

Yours sincerely
Mabel Robertshaw

Louise Vause (pohio Rickus Tau)

their Marae and the marriage was
conducted in the Ratana way.

Recently one of the family died. I
was unable to attend her Tangi, my
husband represented us. DameWhina
Cooper's Tangi was large but this I
was told was bigger. As the body was
being carried to her resting place the
air was filled with waiata and final
words were spoken to her. My
husband told me the family arewaiting
to see me. So really I will have to
travel North to visit and pay my
respects to the family and to Huhana.

Fortunately I know who I am and
where Icome from. Though the longer
I leave coming home the harder it is
for me to make the move.

I speak for myself here as a direct
descendant of Horomona Pohio and
Paora Tau. I did spend a small part of
my childhood in Lyttelton with
extended Whanau and now have a
very distant relationship with the
place. I went North, as far North as I
have travelled South and spent the
last 16 years of my life there. My two
boys know that they are Ngai Tahu
and are very proud of it. I would
dearly love to come home and show
them their heritage and get to know
their extended whanau. How to get
there is another story! These two
boys are future Ngai Tahu leaders
and a million miles away from their
homeland. I look at them and the
environment they have been raised
in and I hope that it is not too long
before we return to the South so they
can learn their whakapapa. This is
such an important issue because it
tells them who they are and where
their tipuna came from and from this
they gain mana. The older they get
the harder it is to instill in them that
knowledge. They will want to lead
their own lives with the dreams and
goals they have. Ialmost fear it is too
late. Unless you are told of your
heritage you will not truly know who
you are.

My mother passes down our
Whakapapa to me and being the eldest
I feel privileged to know. Recently I
got involved in land interests that
were handed down to me by my great
aunt. That piece of land has reinforced
in me where Icome from and gives me
a spiritual connection both to the
land and to my tipuna.

It saddened me that while attending
an important land meeting in
Wellington there was no one in the
family able to open the meeting with
a Karakia or Mihi. There seem to be a
whole generation who have missed
out on learning to korero Maori. So
what has caused this? The Maori
language like the land is the mana of
the Maori people. It seems that a
divide and conquer has occurred.
Take away the culture, scatter the
people and you will find no unity and
no mana. We are effectively passing
down this divide and conquer attitude
to our tamariki.

Living in the North has taught me to
find my Maori roots. My closet
Northern family are from Mangataipa.
My husband and I were married on

Tahu in Otago and references to
Kemp's Deed were quite adequate for
what the book is. It is not a political
treatise of South Island Maori. The
inference "did Dacker's personal
connections to Otakou soften his
approach?" is quite uncalled for.

Iwould also point out that the book
is not a definitive historical work but
is rather a book written about Otago
Maori people for Otago Maori and
anyone else interested. It is written in
such a format that in my opinion
footnotes are not necessary. From
the point of view of an historian or
student they could well have been
useful, but for whom was the book
written? Footnotes, if extensive, could
well have increased the books size
and cost considerably. Within
limitation Iam quite sure that a perusal
of acknowledgements will give an
indication of references so that the
historian, student or other interested
parties can study those references
themselves in order to research
specific points.

After having read the book, I know
that Bill Dacker has written an
extremely interesting account of local
Maori history and although our family
is principally from the Waihao with
connections in Otago, Ifound the book
most enjoyable because it dealt
mainly with people and was written in
a 'readable' format.

I do admit, however, that I also
enjoyed reading the review by Te
Maire Tau. It at least prompted me to
write the first letter I've written this
year.
Yours sincerely
Graeme D Thomas

Kia ora
Where are our young Ngai Tahu

male leaders and are they being taught
to respect and understand their
Whakapapa. The elders will not be
here forever so who will be there to
take their place?

As a tribe we have been scattered
throughout the country and many
parts of the world. This says a lot
about who Ngai Tahu are. We could
almost be called the lost tribe. Most
have married into Pakeha blood and a
few into North Island Maori tribes. So
who are we and how do we fit into
Maoridom today?

Who are these young Ngai Tahu
leaders?

Letters continued

probably die. It would be nice to be
able to go "home" to be buried, but
the sad fact is my bridges were burned
a long time ago.

Ngai Tahu, I am proud of what I see
when I look at you. I am proud and
delighted at the vigor and energy that
Ihave seen growing among you in the
last few years. The future looks very
good. Please use your magazine to
tell us all about it.
Alan Armstrong
Auckland

Kia ora
With reference to Te Maire Tau's

review of the book Te Mamae me Te
Aroha by Bill Dacker.

As a collector of both Antiquarian
books and modern books on New
Zealand history with an emphasis on
South Island Maori and early
European settlement, whaling, mining
etc. Iwould probably have one of the
largest selections of books around. I
read all of my books and would
consider myself an authority on
various aspects of our history,
especially that of South Canterbury
and Otago Maori.

With my interest in mind I looked
forward to the earliest possible
purchase of Te Mamae me Te Aroha
and reading it.

I found that the book covers a
specific facet of Ngai Tahu history in
a most informative and readable
format and what could well have been
an excellent reveiw in Te Karaka was
spoilt by three points, two of which
almost appear to betray a biased
attitude on the part of the reviewer.

Te Maire Tau tells us that Bill
Dacker "carefully plays with the word
mismanagement" when referring to
the scandal within the Ngai Tahu
Maori Trust Board during its
formative years".

Te Maire Tau tells us that "theft"
would be a more accurate word. I
totally disagree. The word theft is
quite inappropriate because it must
be proven and even if true could leave
a person open to libel if it cannot be
substantiated.

Mismanagement is the best word to
use as it is subtle and covers a broad
range of scenarios.

The book was a history of the Ngai
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